To nurture planetary ecozoic society, apply Berry's twelve 
principles of a functional cosmology in the collective/exterior 


Thomas Berry’s Twelve Principles of a Functional Cosmology 


Below is the latest version of Thomas Berry’s now named Twelve Principles 
for Understanding the Universe, from his 2006 book Evening Thoughts 
(ed. Mary Evelyn Tucker, SF:Sierra Club Books), p. 145-147. 


1. The universe in its full extension in space and in its sequence of 
transformations in time is best understood as story: a story known in the 
twentieth century for the first time with scientific precision through 
empirical observation. The greatest single need for the survival of the Earth 
or of the human community in the twenty-first century is for the integral 
telling of the great story of the universe. This story must provide in our 
times what the mythic stories of earlier times provided as the guiding and 
energizing sources of the human venture. 


2. The universe is a unity, an interacting and genetically related community 
of beings bound together in an inseparable relationship in space and time. 
The unity of the planet Earth is especially clear; each being of the planet is 
profoundly implicated in the existence and functioning of every other being 
of the planet. 


3. The three basic tendencies of the universe at all levels of reality are 
differentiation, spontaneous self-organization, and bonding. These 
tendencies identify the reality, the values, and the directions in which the 
universe is proceeding. 


4. The universe has a violent as well as a harmonious aspect, but it is 
consistently creative in the larger arc of its development. 


5. Earth, within the solar system, is a self-emergent, self-propagating, self- 
nourishing, self-educating, self-governing, self-healing, and self-fulfilling 
community. All particular life systems must integrate their functioning 
within this larger complex of mutually dependent Earth systems. 


6. The human emerges within the life systems of Earth as that being in 
whom the universe reflects on and celebrates itself in a special mode of 
conscious self-awareness. The human is genetically coded toward a further 
cultural coding invented by the human community with remarkable 
diversity in the various regions of Earth. 


7. The transition from a hunter-gatherer mode of life to the beginning of 
village life with control over the forces of Earth through agriculture and 
domestication of animals took place some twelve thousand years ago, This 
period, generally known as the Neolithic period, was also the beginning of 
pottery, weaving, and new ways of fashioning stone implements. The major 
shaping forces of human societies were manifest at this time in the 
intellectual, artistic, and emotional developments that ever since have 
characterized the various human communities. 


8. The rise of cities with extensive populations: the advent of more 
elaborate religious expression in ritual and architecture; the extension of 
intellectual, religious, and moral reflection; the development of specialized 
social functioning; the increase of centralized government; the invention of 
writing and greater technological expertise; these achievements, developed 
some five thousand years ago, were centered in the eastern Mediterranean, 
in the Indus Valley and the Ganges Valley of India, and in the Yellow River 
valley in North China. Later they appeared in the Western Mediterranean 
and European areas and in the Americas. 


9. Modern scientific achievements, based on empirical observational 
processes, originated in early-sixteenth-century Europe. They were further 
developed in Europe, in North America, and in other countries of the world 
in succeeding centuries. 


10. Modern industrial exploitation of the resources of the Earth, factory 
manufacturing, scientific technologies, and capitalist economies all had 
their beginnings in Europe and in North America in the eighteenth century. 
In this period the violent plundering of the Earth took place. The 
functioning of the Earth in its chemical balance, in its geological structure, 
and in its biological systems has been profoundly and permanently altered 
by human agency. The atmosphere and water are extensively polluted. The 


soils of the Earth are wasted as a result of erosion, road building, industrial 
establishments, shopping malls, and waste disposal practices. The earlier 
mystique of the Earth seems to have vanished from human consciousness. 


11. In the last half of the twentieth century, as a new period — of electronics 
and genetic engineering — was developed, a new intimacy was sought with 
the integral functioning of the natural world. Now the dominant 
anthropocentrism is being replaced with ecocentrism. New programs are 
being instituted for integrating human technologies with the technologies 
of the natural world. A sense of the larger interspecies social order is being 
developed. 


12.The newly energizing Earth community needs a mystique that will 
provide the high exaltation appropriate to the existence of such a 
stupendous universe and such a glorious planet as that on which we live. 
This can be found in celebrating not simply the seasonal sequence but 
also the irreversible transformational sequence, as this has taken place 
in the evolutionary story of the universe. 


To nurture integral-centauric culture, apply Wilber's five 
collective/interior 


principles of cultural evolution in the 


quadrant: 
"1. The dialectic of progress. .. Precisely because 
evolution in all domains (human ana otherwise) operates by a 
process of differentiation and integration, then each new ana 
more complex level necessarily faces problems not present in 
its predecessors. . . And the more stages of evolution there 
are~~the greater the depth of the Kosmos--the more things that 


can go wrong. . 
2. The distinction between differentiation and dissociation 
+ + » One of the most prevalent forms of evolutionary pathology 


occurs when differentiation goes too far into dissociation 
» «+ . It is one thing to differentiate culture and nature, quite 
Differentiation is the prelude 


another to dissociate them, 
to integration; dissociation is the prelude to disaster. 


3. The difference between transcendence and repression 
+ + « Each stage [of evolution] includes its predecessors, then 
adds its own defining and emergent qualities: 
and includes. But for just that reason, with pathology, the 
senior dimension doesn't transcend and include; it transcends 


denies, distorts, disrupts. Each new and higher 
transcend and include, befriend, 
alienate, 


it transcends 


and represses, 
stage has exactly this choice: 
integrate, honor; or transcend and repress, deny, 


Oppress., `. 
4. The difference between natural hierarchy and pathological 
- Each and every thing in the Kosmos is a whole/ 


hierarchy. . 
part, a holon, existing in a nested hierarchy or holarchy, an 
order of increasing wholeness and holism. But that which 

repress, And thus normal and natural hierarchies 


can degenerate into pathological hierarchies, into dominator 
hierarchies. . . Power replaces communion; domination replaces 


communication; oppression replaces reciprocity. 
structures can be hijacked by lower impulses 


5. Higher 
» The problem is that the advanced technologies of 


rationalism, when hijacked by tribalism and its ethnocentric 
can be devastating" (Integral 150-52). 


transcends can 


drives, 


To nurture individual consciousness, affirm the primary 
alchemical directive. Jung explains this directive: 

(The hu]man's task is. . . to become conscious of 
the contents that press upward from the unconscious. 
Neither should he{/she] persist in his{/her] 
unconsciousness, nor remain identical with the 
unconscious elements of his{/her] being, thus evading 
his{/her] destiny, which is to create more and more 
consciousness. As far as we can discern, the sole 
purpose of human existence is to kindle a light in 
the darkness of mere being. It may even be assumed 
that just as the unconscious affects us, so the 
increase in our consciousness affects the unconscious 


. The [new myth of our time] must take monotheism 
only thus 


seriously and put aside its dualism, 
can the One God be granted the wholeness and the 
synthesis of opposites which should be His[(/Hers]}. 

It is a fact that symbols, by their very nature, can 
so unite the opposites that these no longer diverge 

or clash, but mutually supplement one another and 

give meaningful shape to life. Once that has been 
experienced. . . the myth of the necessary incarnation 
of God--the essence of the Christian message~-can 

then be understood as {the hu]Jman's creative 
confrontation with the opposites and their synthesis 


in the self, the wholeness of his{/her] personality 
of service 


+ +. + That is the meaning of divine service, 
which (hulman(ity] can render to God, that light may 


emerge from the darkness, that the Creator may become 
and {the hu]man 


conscious of His[/Her] creation, 
That is the goal, 


conscious of himself[/herself]. 
or one goal, which fits [the hu]Jman meaningfully into 


the scheme of creation, and at the same time confers 
meaning upon it. . . I do not imagine that in my 
reflections on the meaning of [the hu]man [being] 
and his{/her] myth I have uttered a final truth 

» + . We do not know how far the process of coming 


to consciousness can extend, or where it will lead 
- + « [W]ith God as a complexio oppositorum, all things 


are possible (Memories 326, 338, 340, 341). 


